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This year, the commemoration of the 
Armenian Genocide comes soon after 
two events that constitute the most recent 
of the countless disappointments Arme- 
nians have had in their long quest for a 
recognition of the injustice committed 
against their nation. 

First, in early February, the President 
of the USSR, Mikhail Gorbachev, ar- 
bitrarily declared that the Remenian 
enclave of Artzak (Nagorno-Karabagh) is 

an inseparable part of Azerbaijan” With 
a view to pleasing the Azerbaijanis and 
other Islamic-Turkic nations in and 
around the USSR and securing their ap- 
proval of his neo-communist policies 
Gorbachev repeated Joseph Stalin's 
crime which he himself had previously 
described as a “historic mistake’—for the 
sake of expediency, he denied the Arme- 
nians of Artzak their legitimate right of 
self-determination. 

Second, in late March, the President 
of Turkey, Turgut Ozal, visited the United 
States to demand compensation for 
Turkey's “participation and faithfulness” in 
the coalition’s war against Iraq. And 
although Turkey did not send any soldiers 
to the war, Ozal was able to extract many 
millions of American taxpayers’ dollars, 

But money was not the only reward Ozal 
demanded and received. Ozal’s booty 
also included American aid in Turkey's 
war against Armenians—an oath of 
silence by U.S. government officials regar- 

ding the Armenian Genocide and their 

support for Turkey’s attempts to distort the 


historical facts about the systematic an- 
nihilation of Armenians by the Turks. One 
immediate result was the U.S. State 
Department's order to the National Park 
Service to remove from an Ellis Island ex- 
hibit a photograph depicting victims of the 
Armenian Genocide. 

Incidents as these cause bitter disap- 
pointment not only to Armenians, but 
also to people throughout the world who 
value truth and justice. These and similar 
events expose the demagoguery of the 
leaders of the world’s two most powerful 
nations, who claim to be in pursuit of a 
“new world order” and a policy of 
“glastnost” and “perestroika”, while in 
reality they are simply pursuing their own 
perceived or misperceived self-interest, 
ever ready to trample truth, commit in- 
justice and deny the legitimate rights of 
victimized peoples in order to achieve a 
short-term advantage. 

For many Armenians and other Chris- 
tians, events like these may also result in 
a frustrating sense of helplessness against 
the “powers, principalities and rulers of 
the darkness of this world” 

That need not be the case, however. 
In II Corinthians, Chapter 4, the Apostle 
Paul, soon after admitting that we, as 
Christians, are limited, fragile and weak 
creatures, teaches us that as part of God's 
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people, we possess a “glorious power 
which is superior to any force in the 


world. It was because of his awareness of 
that inner “glorious power” that the Apos- 
tle could say, “we are pressed on every 
side by troubles, but not crushed and 


broken. We are perplexed because we do 
not know why things happen as they do, 
but we do not give up and quit. We are 


hunted down, but God never abandons 


us. We get knocked down, but we get up 
again and keep going. And we know that 
the same God who brought the Lord 
Jesus back from death will also bring us 
back to life again with Jesus” (II Cor. 4: 
8-10, 14). 

We who share the Apostle’s faith can 
and should give the same testimony. Yes, 
“we are perplexed because we do not 
know why things happen as they do, but 
we do not give up and quit. . ” 

Indeed, Jesus is alive and He is in pur- 
suit of His mission in the world, “announ- 
cing that captives shall be released and 
the blind shall see; that the downtrodden 
shall be freed from their oppressors” And 
as long as we live in Jesus and walk with 
Him closely, the same God who raised 
Him from the dead will empower us to 
triumph over all the evil forces that cause 
us despair, trying to undermine our striv- 
ings for peace and justice. 


OUR JOB IS PEACE 


In time of war, different people have 
different jobs to do: Congress sets policy, 
the President acts as Commander-in- 
Chief, generals plot strategy, journalists 
keep us informed, armed forces do the 
fighting, medical personnel treat 
casualties, merchants sell patriotic 
material, pollsters sample public opinion, 
and so on. 

As for the church, our job is to promote 
peace. 

As church people, bound together by 
the love of Jesus Christ, the Prince of 
Peace, our job is to hold our country to 
the highest virtues, to press for patience, 
to plead for time to let the sanctions work, 


to urge negotiations, to expose hypocrisy. 

When military officials brag about how 
smart their bombs are, who questions the 
smartness of leaders who resort to bombs 
before all other options have been ex- 
hausted? When they report how many 
tanks have been destroyed, who will re- 
mind us of the soldiers killed who were 
in those tanks? When news-casters tell of 
massive “carpet bombing’over huge stret- 
ches of land, who else will ask, “How 
many human beings were under that car- 
pet?” When politicians talk about “col- 
lateral damage” who will remind us that 
they are disguising civilians killed and 
destruction of non-military targets? When 


? 
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we hear of so many “human remains 
pouches” being prepared, who will point 
out that those are body bags for real peo- 
ple, husbands and brothers, daughters 
and mothers, who never again will smile 
at a child or hold a loved one close? 

When analysts count the financial cost 
of being at war, who will question the 
human costs of not being at peace, of a 
generation cut down, of funds no longer 
available, of children learning that 
violence is acceptable for solving 
problems? 


When the president says, “And may 
God bless the United States of America” 
who will call for prayers for all of the peo- 
ple of God, in the homeland of the 
enemy as well as in ours? 

The world has no shortage of people 
willing to beat the drums, rouse the 
citizenry or send others off to war. What 
the world does not have is enough peo- 
ple willing to bear the burden of peace- 
making. Hence the crucial role of the 


church. , 
When generals say, “War is hell!” we 
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say, “Exactly!” But our marching orders 
come from a God of heaven, from a book 
with visions of a peaceable kingdom 
where people beat swords into 
plowshares and spears into pruning 
hooks, and nationsdo not learn war any 
more. 

Such a vision may indeed pass all 
human understanding. But as a goal to 
work toward, it surely beats war. That's 
why our job is peace. 

W. Evan Golder 
Editor, UCC News 


ee 
MAKING HONEY FROM GALL 


I was born in the Christian village of 
Habouse in central Turkey in the valley 
of the Euphrates. As a child | heard 
stories of the 1894-96 Turkish massacres, 
when nearly all of my father's relatives - 
were killed. Then came news of the 
massacres in Adana in 1910. In this my 
cousin Thomas and many hundreds were 
killed. From August 1914 when Turkey 
entered World War I, we began to hear 
of more massacres. Then in April 1915 
began the Armenian holocaust in which 
Nearly two million Armenian were 
massacred, including my father. We 
could not take time to mourn. 

“We must escape tonight,” my mother 
told me and my younger sister Acabie. All 
that day and evening my mother remain- 
ed tearless in the midst of our weep!ng 
villagers. She recited one Bible verse after 
another to comfort them. “Look up to 
your heavenly Father for help. Don’t shun 
death or accept Mohammed. Oh, how | 
wish I could stay and drink the cup of suf- 
fering with you” 

I shall never forget how my hea 
ed when Aunt Zedug, my father's sister, 
hugged and kissed me, saying, poe 
father and the rest of us will be looking 
for you in heaven. Dont ever be afraid 
of death. Your father told us that if God 
thinks it best for us to die, hell give us the 
strength to bear the suffering. If it is His 
will for us to live He'll find the way. 

Our friend Aly Bey placed eight-year 
old Acabie in a saddle box on one side 
of the donkey and me on the other, with 
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mother astride. He set out on the horse. 

Through the long night we rode. In the 
early dawn we saw Housenig, my 
mother’s birthplace. It looked serene and 
peaceful from a distance. But the view 


eceptive. Upon arriving at the out: 
were met with cries 


Idren lamenting the 


was d 
skirts of the city we 
of women and chi 


deportation of their men. 
Amid a funereal silence we entered my 


grandparents’ home. Grandma looked to 
be a hundred, all life drained from her. 
Aunt Maritza, Mother's older sister, told 
us the men and boys had been driven 
out, deported, and that one of Grand- 
father’s Turkish friends had murdered 
him. We were all to be deported. 

Within a week or so Mother and I set 
out for Mezre, the capital of the province. 
Her plan was to try to place me in a 
Turkish home as a servant. We went from 
house to house, but the doors closed 
upon us as though we carried the plague. 
At last, one Hanum (Turkish wife) took 
measa servant. She had two teen-aged 
sons, and within days she was to go to 
the house of a sick relative. While she was 
gone the elder son tried to rape me. | fled, 
running almost all of the four miles to 
Grandmothers house. 

In the meantime, Mother had placed 
Acabie in a home, and she was hopeful 
of finding one for herself. She found a 
Turkish home for me near my sister, then 
courageously took leave of me again. 

The following morning, Hanum 
brought out some dress material from 
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which she hoped to make a dress for me. 
Just then my mother knocked at the 
door. Hanum at once invited her in and 
they embraced each other. Mother had 
good news! She had found employment 
at a home one street over. All three of 
us shed joyous tears. Then Mother saw 
Hanum needed help with my dress, and 
Hanum welcomed it, for she had never 
made a dress for a girl. 

As soon as we were out of Hanum’s 
sight, Mother took me in her arms. She 
looked up and prayed, “Thank you, our 
heavenly Father, for keeping us safe thus 
far? Then she kissed both my cheeks and, 
pointing to a house nearby, told me it was 
the home of Syrian Christians. “If you 
need help, go to them” 

The next time I saw my mother she 
said, “Tomorrow I have to choose either 
deportation or Mohammed.” 
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“Where will they deport you?” I asked 
tearfully. 

“You are sure, then, that I shall choose 
deportation. Praise the Lord! Now you 
must go and pray that I will do just that. 
I must go and get dinner” 

At times like these it is unbelievable 
how the very name of Jesus and faith in 
him gives strength and courage! Not on- 
ly to face such trials, but also, as Aunt 
Zedug used to say so often, “God teaches 
us how to make honey from gall” 

The next afternoon I met Mother at 
Acabie'’s house. When we got to her place 
she at once had me try on my new dress 

It appears that this will be the last dress 
I shall ever make for you. When you wear 
it remember that with every stitch I made 
a prayer for you two girls. So I am sure 
God will guide and protect you both” 

Wherever I went that evening I prayed 
for MotWer. Especially when I was draw- 
Ing water irom the well in the garden. | 


could look up and see God sitting peace- 
fully on his throne. That at once brought 
to mind what my father had said so often 
in times of great danger. “Let us 
remember God is on his throne. We have 
nothing to fear” 

One afternoon Acabie and I went to 
see Mother. She took us to the kitchen 
and, sitting on the dirt floor, held us close. 
There was no other person in the 
house—just us two girls wrapped in the 
loving arms of our dear Mother. 

Acabie patted Mother's cheeks and 
broke the awesome silence, “Mama, | 
sure will miss you. But when I think of 
how happy Daddy will be to see you, I 
can swallow the lump in my throat. And 
thank you, Mama, for finding a home for 
Yegsabet and me, Will you and Daddy 
watch over us from God's palace?” 

“What comforting words, dear, dear 
Acabie! Thank you very much, my dear 
children. These are the times when God 
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Gives us his secret of making honey from 
gall. Praise him for his many mysterious 
secrets which he freely gives to all 
believers.” 

She wrapped her arms about each of 
us in one last embrace. Such was our 
goodbye. 

The next day Hanum and started ear- 
ly for our trip to a nearby village. When 
we returned, Hanum suggested | visit 
Acabie at once. When the door opened 
Acabie ran to me weeping. Between sobs 
she recounted what had taken place. She 
and her Hanum had watched the exile 
line file by. Among them she had seen 
Mother. Acabie had run to her arms, beg- 
ging that she might go along. But Acabie’s 
Hanum had dragged her away. Then 
Mother was gone, never to be seen or 
heard of again. But our memory of her 
has sustained us two girls down through 
the long, long years. Praise the Lord for 
her noble life and death. 


JUDGMENT UNTO TRUTH 


BE ESSING THE ARMENIAN GENOCIDE 
phraim K. Jernazian, translated by Alice Haig 
With an introduction by Vahakn N. Dadrian 


This dramatic personal narrative is’a unique contribu- 
tion to understanding past and current events in the 
Near East. These memoirs of an Armenian Protestant 
clergyman reveal little known aspects of major events 
in Asia Minor in the early twentieth century, give 
valuable insights into their background, and desenibe 
Pivotal interrelationships with the western world. Those 
Perceptions are woven into the story of the author's pro- 
tracted genocidal experiences. Dispassionately rendered, 
Judgment Unto Truth is a call for truth and justice. 
In the Hamidian massacres of 1895, Jernazian, a five- 
year-old orphan, loses two brothers, When all fhe Arme- 
nian Protesant clergy of Cilicia are killed in the Young 
Turks’ “Adana massacre” of 1909, Jernazian answers the 
call to replenish the vacant pulpits. In 1915, when the 
final solution to the Armenian question” is fh progress 
the author, an interpreter of the Turkish government 
is in a unique position to observe the genocidal process 
Afterwards, he and his new bride work to rehabilitate 
destitute survivors. He serves as liaison and advisor dur- 
ing the British and French occupations (1919-21). And 
during the Kemalist revolution (1921-23) Jemnazian 
loses his remaining family and very nearly his own life 
Only through a miraculous escape after fientgvone 
months in a Turkish prison is he reunited with his wife 
her mother, a daughter, and a son born three months 
after his arrest. 


politics, his memoirs provide a singular emotional ex- 
perience. As Vahakn Dadrian observes in his Introduc- 
tion, “This volume is a unique document of historical 
significance. . . The author presents comments and in- 
terpretations which portray him as an acute observer of 
intricate events” The book will appeal to historians of 
the period, educators, and professionals with an interest 
in the use and abuse of state power, and specialists in- 
terested in human behavior in extreme conditons. 

Advance comments: 

“Indispensable reading for anyone interested in Arme- 
nian and Near Eastern history, the missionary movement 
in the Ottoman Empire, and the process of genocide. 
Jernazian witnesses the Genocide at the intersection of 
biography and history; his book is at once a chronicle 
of and a tribute to the individual and collective will to 
resist and survive? Gerard J. Libaridian, Zoryan Institute 
for Contemporary Armenian Research and 
Documentation. 

“It has powerful passages and is of significance to the 
Armenian community and beyond”—Ben H. Bagdikian, 
University of California, Berkeley. 

Ephraim K. Jernazian (1890-1971) experienced the 
events described in this book. After 1923 he served as 
pastor and community leader in New York, New 
England, and California. 

Alice Haig, Reverend Jernazian’s daughter, translated 
these memoirs from the original Armenian in consulta- 
tion with her father while he was living. 

Available from the AMAA Bookservice Program. 


Editor’s mote: This article is reprinted 
by permission from the February 17, 
1991, issue of The Christian Century. Dr. 
Vigen Guroian is Associate Professor of 
Theology and Ethics at Loyola College 
in Baltimore, Maryland. : 

In August, 1990, Mikhail S. Gorbachev 
sent a message to His Holiness Vazken 
I. Catholicos of All Armenians, pleading 
with him “to use the influence, authority, 
tich life experience and the higher feel- 
ings of your humanitarianism and your 
responsibility for the fate of the Armenian 
people, to work for the immediate ending 
of ethnic violence and fighting in the 
Transcaucasian region.” The message 
revealed the deep historical and cultural 
relationship of the Armenian Church to 
the Armenian nation. It was also a 
reminder of the long-established Soviet 
practice of prevailing upon that church to 
assist thé central government in impos- 
ing its policies. 

This dual role for the church 
described soul of the nation and partner 
with the Soviet authorities—developed 
not only under Soviet rule but over half 
a millennium of Ottoman domination. 
Over the years the Armenian Church 
learned simultaneously to sanctify the ex- 
isting social and political order and repre 
sent itself as the one institution above all 
others upon which the well-being of the 
Armenian people depended. The Soviet 
authorities built upon and modified this 
dual role to suit their own purposes 

The Armenian Church, in turn, inter- 
nalized the Soviet bureaucratic structure 
and gave the regime unqualified public 
support. Over the past 70 years PATI 
nian hierarchs have labored to link the 
communist myth of the Bolshevik revolu- 
tion and a fraternity of Soviet peoples 
with the Armenian national-religious 
myth of a people born out of the church 
and nurtured in that church’s bosom. the 
central symbol of the latter myth is also 
a historical fact. The fourth-century 
Armenian kingdom was the first PP 
establish Christianity as @ state ance 

As late as February, 1988, in the midst 
of the heated national movement to an- 
nex the autonomous region of Nagorno- 
Karabagh, Vazken I could be heard draw- 


—self- 


ing together the Soviet and Armenian 
myths. During an interview published in 
the Moscow newspaper Moskousky 
Novosti he said: “Mutual respect and trust 
form the basis of relations between the 
church and the state. There is no 
evidence to prove otherwise.” He invok- 
ed the powerful symbol of the Armenian 
homeland with “Etchmiadzin as the head- 


{ the spiritual life” of Armenians 


quarters O 
hurches 


everywhere. He boasted of full 
that attracted believers and nonbelievers 
alike, thus proving that the church is so 
intertwined with the traditions of the peo- 
ple that it stands with them as witness to 
the fact that “we are a people, we prevail- 
ed and we conquered.” 

The behavior of the church since the 
elevation of Vazken | in 1955 might be 
described as pragmatic accommoda- 
tion—a middle position in a spectrum 
ranging from total obeisance to and col- 
laboration with the state at one end to 

inimal support an 
Bite oie at the other. Through this 
pragmatic accommodation, the Arme- 
nian hierarchy sought to preserve a tradi- 
tional moral and liturgical role in the na- 
tional life. The price paid for even such 
a symbolic role has been a static, 
secularized, ecclesial body largely gutted 
of any deep piety or serious theology. In 
1972, a decade before Gorbachev and 
glasnost, the Armenian Church had on- 
ly six bishops, eight monks, about 30 ar- 
chimandrites and roughly 100 priests in 
all of the Soviet Union. These served 31 
to 4 million Soviet Armenians. The 
church figures have not changed 
significantly, though hopes are high for 
the future. There are, for example, only 
33 operating churches in the whole of 
Armenia today for over 3 million Arme- 
nians. There is no real theology being 
done. AS author Claire Seda Mouradian 
commented in a recent article on the 
Armenian Church: “One looks in vain for 
essays about christology, ecclesiology, or 
Christian morality” Problems of dogma, 
rites and liturgy are dealt with almost ex- 
clusively “from a national and secular 
view, in the context of the quest for the 


historical patrimony.” 
Yet despite the Armenian Church's 


d evasion of state 


ARMENIAN NATIONALISM 
AND THE FERMENT OF FAITH 
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stagnation, something quite remarkable 
has been happening in Armenia amid the 
political issues, Nagorno-Karabagh, and 
especially the pogroms in Azerbaijan and 
the catastrophic earthquake of December 
1988. A religious awakening is under 
way. There is little statistical data to sup- 
port this theory. Most of what is known 
about it in the West comes by way of 
diaspora Armenians traveling to and from 
Armenia. It is not difficult to verify, 
however, that hundreds of baptisms are 
done each week at the See of Holy Et- 
chmiadzin, the historic birthplace of 
Armenian Christianity. I saw the building 
in which these baptisms occur during a 
recent visit. On that occasion, a former 
student of mine who recently completed 

a year of training at the seminary in Et- 

chmiadzin explained to me how hun- 

dreds of people line up on the weekends 

to be baptized. In streets and market- 

places people can be seen wearing shiny 

new Armenian crosses. Vazken I has 

pointed out that 70 percent of all infants 

are now being baptized, compared with 
20 percent 30 years ago. 

While in Armenia I visited St. Sarkis 
Church, the home parish of the bishop 
of Yerevan, Karekin Nersissian. In recent 
months vesper services have been held 
at St. Sarkis on Wednesday and Friday 
evenings, followed either by a lecture 
from a seminarian or priest on a religious 
topic or, more frequently, by choral prac- 
tice. The entire parish is the choir. On the 
evening | was there the parish was 
earnestly rehearsing for a visit from rep- 
resentatives of the World Council of 
Churches. The rehearsal was profound- 
ly moving: I was struck by the enormous 
crowd, the small children, the people's 
piety and reverence before icons and 
crosses. 

Armenia's religious awakening is by no 
means uniform, however. The new 
religious ferment takes a variety of forms, 
including a minority Catholic communi- 
ty and Hare Krishna sects. During the 
19th century, Protestant missionaries 
made considerable headway among 
Armenians who had been discouraged by 
the deadening traditionalism of the 
Armenian Church. That Protestant evan- 


gelical movement has persisted in the 
Western diaspora, with congregations in 
most of the major centers of Armenian 
diaspora life. Within Armenia itself Pro- 
testant Christianity could pose a signifi- 
cant challenge to the Armenian Church. 
It is viewed already by some church 
leaders as not merely a challenge but a 
threat, and it may well become so. Even 
Orthodox Armenian believers exude an 
evangelical piety which, if sufficiently 
frustrated by an ossified Orthodoxy, could 
be won over by a lively and experimen- 
tal Protestantism. The vast majority of 
Armenians will most likely remain with 
the Armenian Church, though the shape 
that church might take in the future is an 
open question. 

The Armenian Church did not have to 
cope with religious pluralism during the 
Soviet period. lronically, it was effective- 
ly sitélded from it by the state’s official 
atheism. Meanwhile, the Soviets tolerated 
a church willing to reduce its public ex- 
Pressions to a minimalistic ritualism and 
willing to cooperate with the authorities. 
In exchange, the church was allowed a 
monopoly of religious institutional 
Presence. The result is a church as ill 
Prepared to compete in a religious free 
market as the Communist Party is in a 
political one. In fact, the last place the 
Soviet structure remains totally intact in 
Armenia is the Armenian Church. Like- 
wise, the last place democratization is 
understood is within the church, even 
though in theory and by constitution the 
Armenian Church is among the most 
democratic of the Orthodox churches. 

While Soviet culture is being rejected 
by great numbers of Armenians today, it 
goes on living within the church. Many 
Armenians have turned to religion as a 
way of sorting out the decadence of 

Soviet culture, seeking firm ground upon 
which to stand and live with hope. They 
think that religion is the basis for any 
moral reformation of society. Sadly, the 
Armenian Church lingers far behind the 
rest of the society in refuting a corrupt 
Soviet culture. 

Although it is unlikely in the short term 
that any new Armenian Church will 
emerge out of the old one, several com- 
ments made by Vazken | in a September 
5, 1990, television address provide the 
opportunity to speculate about another 
scenario for the Armenian Church. The 


patriarch congratulated the newly elected 
non-communist Armenian Parliament for 


its declaration of an independent 
Armenia: 


This is the time for our people, both in 
our fatherland and in the diaspora, to 
emerge with a new spirit, abandoning 
the old molds of thinking and working, 
and following the words of the. . . 
Apostle: “You must remove the old 
yeast of sin so that you will be entirely 
pure” [I Cor. 5:7]. 

His remarks suggest a new model of 


a national church that would welcome 
vital, autonomous, secular institutions of 
government and culture as lifting from its 
shoulders the burden of being the sole 
symbol of national unity. With this new 
model, the Armenian Church would 
realize that its former real or imagined 
responsibilities for preserving the memory 
of the nation’s rich past need no longer 
be its sole or even its primary concern. 
I recall a conversation with a young priest 
at Etchmiadzin who said to me: “The 
church will be much healthier and of true 
service to the gospel of Jesus Christ when 
one head is removed from the Patriarchal 
Eagle” He was referring to the two heads 
of the symbol of the Patriarchate 
representing the church's spiritual leader- 
ship of the nation and its role as custo- 
dian of the nation’s temporal life and 
culture. 


While this priest was committed to 


ministering to the immediate physical as 
well as spiritual needs of the people, he 
knew all too well the history of the na- 
tional church. Under the millet or com- 


munity system, the Ottomans had plac- 
ed in the hands of the religious leader- 
ship the responsibility of overseeing and 
administering the internal lives of their 
religious-ethnic communities. What came 
of necessity grew into habit. Armenian 
hierarchs conceived of themselves as 
princes not only of the church but of the 
nation. As the Russian Orthodox 
theologian and historian John Meyen- 
dorff has pointed out, in the 19th cen- 
tury the reversal in the scale of values 
within what had already for some time 
become Orthodox national cultures was 
completed. “The ‘nation’ and its interests 
began to be considered as ends in 
themselves? and the churches internaliz- 
ed these nationalist aspirations in such a 
way that those aspirations became the 


primary goals of the churches as well. In 
effect, “the Orthodox churches accepted 
de facto control by secular national in- 
terests’? The temptations to blur the 
discontinuities between Soviet atheist 
culture and Christian faith only com- 
pounded this secularization of the faith. 

I suggested to the young priest that the 
church itself is in a diaspora among its 
own people. To my surprise, he welcom- 
ed and heartily embraced that descrip- 
tion. (I had not expected such a meta- 
phor to be understood in Armenia, as it 
is not yet intelligible to most Armenians 
in the diaspora.) In order to understand 
the church in Armenia as in a diaspora, 
one must realize, in the face of a massive 
myth depicting even present-day Arme- 
nia as a Christian nation, that Armenian 
Christendom no longer exists. One must 
also understand the mission of the church 
as biblical and not nationalistic. 

When I asked the wife of the priest of 
an historic church in the city of Etchmiad- 
zin whether she thought Armenia was a 
Christian nation, she hesitated and then 
said, “Yes.” I asked in what way that was 
so. “Armenians are hospitable? she said. 
While this was an answer worth explor- 
ing—hospitality is a powerful theme in 
biblical faith—it is not adequate. She 
knew it was not plausible either and said 
so later. In fact, it became clear that she 
held what can only be described as an 
apocalyptic view of the present times. 
She identified the Soviet empire as the 
harlot in Revelation 18, “drunk with the 
blood of the saints and the blood of the 
martyrs of Jesus Christ.” In her view on- 
ly a remnant of the true faith remained. 
Glasnost and perestroika were “a good 
provision” to gather the faithful before the 
Second Coming. Yet the myth of an 
Armenian Christendom haunted her and 
remained a powerful part of her own 
symbolic construction of social and 
religious reality. 

During my visit to Armenia, the com- 
plex relationship between faith and 
peoplehood was repeatedly brought 
home to me. Kevork and Anahid are a 
couple who lost their 12-year-old son and 
nearly lost their daughter in the earth- 
quake. On the night I spent with them, 
I noticed that several feet from the foot 
of their bed was a small household “altar? 
Hung-on the wall from top to bottom 
were a picture of their son, photographs 


of family and friends in which the son was 


present, a crucifix, and the flag of the 
short-lived independent Armenian 
Republic of 1918-1920 (it has since 
become the flag of the new Armenian 
Republic). On a table against the wall 
were placed a votive candle, belongings 
of the son pulled out from the rubble, and 
a miniature volume of the Gospel of 
Mark. 

Earlier, Kevork had made known to 
me his own personal struggle with faith 
and doubt. We had climbed a hill in 
Yerevan to a memorial to the 1.5 million 
martyrs and victims of the Turkish 
genocide perpetrated against the Arme- 
nians. Kevork told me that he had virtual- 
ly exhausted himself in an argument with 
God. The earthquake, he believes—as do 
many Armenians—was set off deliberate- 
ly by the Russians with an underground 
nuclear explosion to punish the Arme- 
nians for their defiance of Soviet authori- 
ty. Anahid had had a recurring dream of 
God in the clouds and horses ascending 
inté those clouds, where God's face was 
hidden. From out of the clouds God 
spoke: “I did not bring this catastrophe 
upon you” Even so, Kevork refused to ex- 
onerate God from responsibility for the 
earthquake. God was yet to blame, he ex- 
claimed, “for he did not prevent the hand 
of men from doing such a thing to the 


Armenian people” | asked eee 
whether he was speaking of the ale - 
“Both!” he 


quake or the genocide. 
answered. 

Kevork’s argument with God = on 
behalf not only of himself and his per 
sonal loss but of the victim nation—once 
victim of genocide, recently victim at 
devastating earthquake. If faith is to 42 
forged out of such tragedy, faith must ! 
lumine not only meaning for personal 
suffering, but for an entire nations FS 
perience of affliction. (In October 199¥, 
Kevork and Anahid’s ten aaa 
daughter Lillit visited the US. for a ; ; 
cond time to receive corrective Stee 
a head injury suffered during the ie 
quake. In accordance with the wishes aa 
instructions of her parents, Lillit 
baptized.) 

Kevork was not th 
met who embodied such a 
and peoplehood. Meline an 
two young professionals who S 
of the major cities in Armenia. 


e only Armenian I 
union of faith 
d Dikran are 
live in one 
he is a 


professor of philology and ancient Greek 
and he is a professor of architecture. They 
describe themselves as Christian demo- 
crats and teach their children at home. 
They say they are for the restoration of 
Christianity. Their views came the closest 
to those I heard from Russian religious 
dissidents in Moscow. I asked Meline ZS 
Dikran what they thought of Vasken Tan 
jadzin. 
hick was emphatic. He wanted he 
church to join the political struggle ‘or 
democracy and to oppose oe 
outright. | asked him if this Was poe 
dangerous confusion of religion re 
politics, church and state. Was it i i 
invitation for the church to aut es ; 
its primary mission of sae he oe 
gospel of Jesus Christ to belie ae 
Pa pared i ‘church 
i er 
cae te be?” I suggested that one 
aoe Armenian Church in 
problem with the Ar 


Ottoman or 
ether under 
the [Pa ie s that it was too closely 


viet rule, wa - 
si d with the state and wanted 
ee dership of the nation. ‘Is 


assume the lea es English 


it wrong for t OT ee 
h?” Dikran coun 

cs d, but I also indicated that ] think 

answered, “a 


this case, 
Constantinian-Th 
church and state. 
Meline agreed that 


eodosian union of 
With startling alacrity, 
the church had been 


i centuries by the 
compromised ee ons of é the 
vari nian-Theodosian model. Dikran 
CON ing to follow the logic. He in- 
18 the role of the church is to 
si g 


; ation. j 
build the n le’s disagreement Is a 


Te oa the tremendous struggle 


jcrocosm ae 
cae believers in Armenia over cook 
cue faith, church and nationalism. 
re 


sonalists are quite con- 
ae 3 aac Church stuck in 
ye cs val vision of Christendom, so 
ae ae church does not challenge 
ree a agendas. Under these condi- 
pee i is perfectly permissible and ne 
desirable for the church to continue me 
ing vague pronouncements exhorting the 
stich to be proud of its past and hopeful 
deh its future. In addition, a large 
number of believers hold to a pak 
pietism and naive traditionalism whic 


leave them incapable of envisioning a 
church other than the existing one. But 
even Dikran wanted an activist church 
that would risk its comfort in order to 
move the nation toward real democracy 
—an entirely different matter. 

While Catholicos Vazken's metaphor of 
the leaven and nis call for the abandon- 
ment of old molds and for overcoming 
the spirit of “narrow nationlism” may mark 
the beginning of anew mind and mission 
for the Armenian Church, I remain deep- 
ly skeptical. Much, in fact, may depend 
initially not upon the disposition of 
Vazken I or the hierarchy but upon 
whether Christian Armenians in the 
diaspora offer their support to the faithful 
in Armenia through educational materials 
and resources for mission and evangeliza- 
tion. Yet diaspora Armenians must also 
report honestly and self-critically to their 
kin on the true nature of their own often- 
envied religious experience within free 
societies. 

Perhaps Armenian-Americans will 
simultaneously find the will to commence 
the crucial business of sorting out what 
it means to be a Christian and a church 
in a nation that, although permitting 
religious freedom, is one in which 
religious bodies suffer profound spiritual 
enervation, the deconstructive impact of 
denominationalism and a_ secular 
hegemony which wears pluralism like a 
reversible vest. 

| hope that the Armenian Church in 
America and in the rest of the diaspora 
may itself be regenerated and reformed 
under the influence of the religious 
awakening in Armenia. The various ad- 
mixtures of faith and nationalism in the 
minds and hearts of Armenians need to 
be taken into account, but the awaken- 
ing in Armenia itself is quite real. That 
lively and experiential faith reveals just 
how thin and pale much of diaspora 
Armenian Christianity is. Amid this 
religious ferment, Armenian national 
identity could well undergo some healthy 
transformations. Finally, there is reason 
to hope that the Armenian Church 
abroad and in Armenia will learn anew 
what it means to be free and faithful in 
Christ. Only then will it cease being the 
handmaid of nationalism and secular 
authority and instead be the spiritual 
leaven that raises and purifies the 
character of its people. 


UPDATE ON ARMENIAN EVANGELICAL CHURCHES 
IN ARMENIA AND GEORGIA 


The following update on the Armenian 
Evangelical Churches of Armenia and 
Georgia is culled from recent letters 
received by the AMAA and from the 
reports of Rev. Bernard Guekguezian and 
Rev. Movses B. Janbazian who were part 
of the latest AMAA delegation to visit 
Armenia. 

The Armenian Evangelical Baptist 
Church in Yerevan is growing. Worship 
service attendance has risen to 650. The 
church has an active and growing youth 
group. Rev. Yuri Avanessian and the lay 
leaders of the church are doing their ut- 
most to reach out to the members of the 
congregation and to engage in evan- 
gelism activities, They are overburdened 
and overworked, and they need our en- 
couragement and support. 

The church in Gummairi (Leninakan) 
has now more than 100 members. The 
services are led by Brother Rupig Pehliva- 
nian. The new church building, a gift from 
the AMAA and the Armenian Evanglical 
Churches of France, meets the current 
needs of the congregation. However, it 
will soon need expansion to accom- 
modate the growing congregation. The 
church urgently needs a full-time pastor. 

The growing congregations in 
Girovagan and Stepanavan still meet in 


Rev. Bernard Guekguezian, second from right, with the pastors of the Evangelical Church 


in Tbilisi, Georgia. The newly ordained Rev. Levon Khachadourian is the first from right. 


the private homes of believers. They 
urgently need church buildings. Laymen 
lead the worship services, and Rev. 
Avanessian and brother Hagop Torosian 
provide guidance and encouragement. 
The Girovagan group meets in the home 


.of Sister Arev Hairapetian on Marx 


Street. The Stepanavan fellowship is led 
by Brother Igor Minassian and meets at 
the home of the Ghougasians on 
Roustavel Street. 


The Armenian Evangelical Church of 
Tbilisi, Georgia, now has 200 members 
and is growing steadily. Rev. Souren 
Harutunian continues to provide capable 
leadership. On September 20, 1990, the 
Rev. Levon Khachadourian of Tbilisi was 
ordained for Gospel Ministry. He is 57 
years of age, and serves as Rev. Harutu- 
nian’s assistant. 

The church in Sokhoum, Georgia, 
continues to meet on Sundays at 2:00 


Baptism and worship in the Armenian Evangelical Church of Tbilisi, Georgia. 


Participants in a ladies’ pra 


p.m. in the sanctuary of the local 


ing frequent opportunities for fellows 


with other Armenian Evange 
churches. i. 
The van donated to the Tbilisi C 


is being put to good use. The Church has 


Recently the AMAA received a wae 
from the Armenian Congregatio” 
Church of Chicago, IL (ACCC), we, 
reflects on the blessings of that Sit 
lively congregation that has been i o 
carrying on a most effective chure et 
mission ministry for the past 75 iS “i 
The letter, signed by Mrs. Mary a 
Chairman of Joint Boards, a ee 
Juliette Vartanian, Chairman 3 
Trustees of ACCC, reads in part: 


F acquired 
“Tt i ear since we 
It is almost a y' ai ehureh 


the property adjacent to ‘epahent 
building. In retrospect we Tee iB st aU 
was a tremendous undertaking eee 
church, a leap of faith and a re history 
forward in the last 75 years © ‘ - finan- 
of our church. Despite its Pe arate 
cial revenues the Ghureleoes 


ed on some mi 
necessary repair 
building and its pat 


wor 
king lot more 


yer meeting in Stepanavan 


Russian 


Evangelical Church. Brother Mihran L. 


Torosian is the pastor. The congteee 
feels isolated and looks forward to a « baneceane 


lical 


hurch home 


planted three growing Se inca 
i which meets 

ANTE evaeelcl Church; another 

in Kampardo in the Akhalkalak area, 
iene he house of brother Valer 
a third one in Dzalga, 
p meets in private 
f the Tbilisi Church 
nted fellowships 


Zakarian; and 
where the fellowshi 
s. The pastors © 


visit these newly-pla 


regularly, providing guidance and 
ragement. 

The eee Evangelical Churches 
of Armenia and Georgia are going 
through an exciting period of deepening 
faith and expanding ministries. Their 
revival prompts joy and thanksgiving, and 
their needs call for continued support of 
their witness. 


L CHURCH 
ONGREGATIONA 
THE ARMENIAN fC HICAGO 


arking lot can now ac 
5 cars (against 10 that 
hurch property held) thus 
hurch attendance. 
« k God for filling our hearts 
att and hope for the Saat 
- Christ, thus enabling us to do 
eae have done so far. We also thank 
ve i ds in the AMAA for the great 
a a received from them at a time 
ee needed it most. 
He also worth mentioning our small 
eer which made a Soe 
i ifice by raising about $50,000, whic 
dene above our expectation. Our hopes 
pene for the future of this church, for 
Fe see how hungry our people are for 
the living word of Jesus Christ. We can 
and shall do greater things for him who 
called us to be his stewards. f 
“Despite our apprehensions in fegar 
to our ever-increasing budget, which has 


The combined p 
comodate over 3 


our single enu' 
greatly promoting © 


doubled during the last decade, as a small 
church, we have learned, in the words of 
the Apostle Paul, ‘to be satisfied with what 
I (we) have. . ? Phil. 4:12. This is one of 
the reasons why our church has never 
asked for help from outside for its 
operating expenses. On the other hand, 
we can state proudly and without exag- 
geration that our church has been a great 
contributor to the AMAAs world mission. 
Last year we raised over $12,000 for the 
Orphan Fund. Last month we were on 
the local Armenian Radio Hour to appeal 
to the Armenian community in Chicago 
to raise funds for the orphans. This time 
we were able to raise about $4,000” 
The pastor of the ACCC is Rev. Barkev 
Darakjian, whose 25th year in Christian 
Ministry and 15th year as the Pastor of 
the Chicago Church were celebrated with 
a Testimonial Dinner last year. Rev. 
Darakjian, a prolific writer and a widely 


respected scholar, was a latecomer into 
academic life. Following his graduation 
from an elementary school, he had to 
make a living for the following 22 years. 
He was 33 when he received the call for 
Christian ministry and decided to con- 
tinue his education. His hard work got 
him admitted to the Freshman class at 
Haigazian College in Beirut, Lebanon. 
From there he moved on to the American 
University of Beirut and the Near East 
School of Theology. He studied seven 
years to earn the degrees of Bachelor of 
Arts and Bachelor of Divinity. He held 
important positions in the Middle East, 
such as Secretary-Director of the Chris- 
tian Endeavor Union of Syria and 
Lebanon, editor of the Badanegan Art- 
zakank and Chanasser magazines, youth 
conference leader, preacher at large, lec- 
turer, teacher and writer. He was 
respected and loved by college boys and 
girls who dubbed him “Chief” Rev. Darak- 
jian’s fifteen years of ministry to the 
Chicago Armenian Congregational 
Church has been beneficial not only for 
that church but also for the Armenian 
community. His services are not limited 


to his own congregation, but are extend- 
ed to any Armenian who happens to be 
in need to help and guidance. His spirit 
of cooperation with the Armenian chur- 
ches and organizations in the area is a 
source of inspiration to many. He is an 
ardent advocate of Armenian unity. 


In all his endeavors and throughout his 
ministry, Rev. Darakjian has enjoyed the 
unreserved support and the active en- 
couragement of his wife, Armine; and his 
children, Dr. Ani, married to Dr. Nazareth 
Darakjian of Pasadena, CA, and Houry, 
married to Michael Vitale of Chicago, IL. 


PENTECOST SUNDAY IS “AEWC DAY” 


Through a circular letter dated March 
7, 1991, the President of the Armenian 
Evangelical World Council (AEWC), the 


Rev. Dr. Vahan Tootikian, reminded 
Churches 


Armenian Evangelical 
worldwide that Pentecost Sunday, 


celebrated this year on May 19th, is 


designated as “AEWC Sunday.” 


Rev. Tootikian’s circular read in part 
“Tt is customary on AEWC day to make 
an appeal to our churches for various 
ministries of the Council. Last year the 
collection from AEWC Sunday was sent 
to the Relief Fund of the Armenian 
Evangelical Churches in war-torn 


Lebanon. 

The annual AEWC Sunday offering 
this year has been designated for the 
ministry of the reconstruction of Arme- 
nian Evangelical churches in Armenia. 

“In the past six decades many Arme- 
nian (including our own evangelical) 


churches were shut down by the Com- 
munist regime. But today, because of the 
new policy of religious tolerance in the 
Soviet Union, in general, and with anew 
non-Communist administration at the 
helm of the Republic of Armenia, new 
doors are being opened and new oppor- 
tunities have arisen. A period of religious 
revival has dawned, and reconstruction 
has begun. Encouraged by this un- 
precedented phenomena, the Armenian 
Evangelical World Council will hold its 
Fourth Biennial Meeting in Armenia dur- 
ing August 6-11, 1991, and will 
endeavor to encourage the ministry of 
our churches in Armenia. 

We urge that our churches be 
generous in their support of this AEWC 
ministry, and not only send the 
Pentecost—AEWC Sunday’s gifts but 
possibly augment them from their chur- 
ches’ missions fund.” 


Contributions may be sent to: 
Armenian Evangelical World Council 
c/o Mr. George Philibosian, Treasurer 

245 E. Palisade Avenue 
Englewood, NJ 07631 

The Armenian Evangelical World 
Council is a representative body of three 
Armenian Evangelical Unions (Armenian 
Evangelical Union of North America; 
Armenian Evangelical Union of France; 
and the Union of Armenian Evangelical 
Churches of the Near East), and two 
organizations (Armenian Missionary 
Association of America, Inc., and the 
Stephen Philibosian Foundation), bring- 
ing Armenian Evangelicals together in 
order to enhance their fellowship, to 
strengthen their commitment to the 
Kingdom of God, and to evaluate, plan, 
and act upon ways and means of mak- 
ing the Armenian Evangelical testimony 
more effective. 


ARMENIAN EVANGELICAL YOUTH CONVENTION 


IN SOUTH AMERICA 


This year the Armenian Evangelical 
Youth groups of South America held 
their convention in Buenos Aires, Argen- 
tina, on January 24-27. The Convention 
was called Komonia Ill and hosted by the 
Youth of the Armenian Evangelical Con- 
gregational Church of Buenos Aires. In 
addition to a large group from the host 
church, participants in the event includ- 
ed Youth Groups from the Armenian 
Evangelical Churches of Sao Paulo, 
Brasil, and Montevideo, Uruguay. The 
theme of the Convention was “Spiritual 
Revival”, and the three-day program In 
cluded worship services, Bible studies, 
lectures and fellowship hours. The pat 
ticipants at the Convention also had the 
opportunity to reflect on the benefits and 
challenges of their Armenian heritage. 
The following testimony by Alexandra 
Megherdichian, a member of the Sao 
Paulo group, summarizes in a nutshell 
the message the participants took home 
from the Convention: “We must unite n 
our Christian endeavors and take the 


RENOVATION OF 


The Armenian Missionary Association 
of America (AMAA) recently received a 
letter from the Treasurer of the Be i 
Evangelcial Church of Saint Loe A 
Marseille, France, thanking the AM 
for its contribution to the renovation i 
the interior of the church. The letter tes 
on to say that there is now suitable sP ee 
for the children’s club, youth grouP é 
tivities, women’s group meetings @ i 
church dinners. The church's eet 
ject, according to Mr. Serge sus nine 
the treasurer, will be renovation ° 
church’s exterior. k 4 

The pastor of the Armenian ee 
gelical Church of Saint-Loup y Aik Bises 
Jaques Tchoghandjian, whe Ainienien 
as the Minister of the i Saint 
Evangelical Congres 
Antoin. 


ation 


Some of the 
yation of Jesus Christ to 
that they also may ex- 
perience spiritual revival and serve our 
Lord and our country. We are ‘ea 
nians, and this is not by accident. We 
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participants in the Youth Convention in B 


terior view of the newly renovated sanctuary of the Armenian Evang 


uenos Aires, Argentina. 


have a task to perform in the Armenian 
community. God has a purpose for each 
one of us, and we have to act according 
to that purpose, serving in the Armenian 
diaspora and even in Armenia, too.” 


ENIAN EVANGELICAL CHURCH 


elical Church of 


“AMAA SUNDAY” OBSERVANCES 


Armenian Evangelical Churches 
dedicate one Sunday each year as 
“AMAA Sunday’ when the congregation 
is reminded of the work of the AMAA, 
which serves as the mission arm of the 
Armenian Evangelical Movement. On 
each occasion, the AMAA tries to have 
one or more representatives in atten- 
dance to bring the congregation up to 
date on the Association's activities. On 
“AMAA Sunday”, churches take a special 
collection or dedicate the offering of the 
day for the mission of the AMAA. 


The Armenian Cilicia Congrega- 
tional Church in Pasadena, CA, 
had designated December 16, 1990, as 
“AMAA Sunday” Rev, Movses B. Janba- 
zian, Executive Director of AMAA, was 
invited to deliver the sermons in Arme- 
nian and English. Following the service, 
lunch was served in the Church's Social 
Hall where Rev, Janbazian expounded 
on the AMAAs recent activities in 
Armenia and other countries. 


The First Armenian Presbyterian 
Church of Fresno, CA, observed 
“AMAA Sunday” on January 27, 1991. 
The Rev. Bernard Guekguezian, Pastor, 
and the Rev. Greg Harutunian, assistant 
pastor, led the service. The Executvie 
Director of the AMAA, who was present, 
delivered the sermon and spoke about 
the current work of the AMAA. Mrs. Ar- 
pi Keledjian, the Treasurer of the church's 
Mission Committee, presented Rev. Jan- 
bazian with a $4,800 check for the “Bibles 
For Armenia” Project of the Association. 


United Armenian Congregation- 
al Church of Hollywood, CA, held 
its “AMAA Sunday” on January 20, 
1991. Rev. Berdj Djambazian, senior 
pastor, led the service, and Rev. Stephen 
Muncherian, associate pastor, delivered 
an inspiring sermon on Mission in the 
English language. The Armenian sermon 
was delivered by the Executive Director 
of the AMAA. Following the service, the 
mission committee of the church, chaired 
by Mr. Varoujan Baghdassarian, served 
its annual AMAA Luncheon, attended by 
more than 160 AMAA friends and sup- 


The hard-working members of the Missions Committee of UACC with their Chairman, Mr. 


Varoujan Baghdassarian, first from right. 


porters. The speaker at the Luncheon 
was Rev. Movses B. Janbazian, who 
presented an overview of the missionary 
outreach of the Association and stressed 
the importance of sharing in the work of 
the AMAA. Those present were treated 
a pleasant surprise when Mrs. Joyce Ab- 
dulian, chairperson of UACC’s Armenian 
Earthquake Relief Committee, presented 
a $42,000 check to the Executive Direc- 
tor of the AMAA for relief and rehabilita- 
tion work in Armenia. 


On February 3, 1991, “AMAA Sunday” 
was observed at The Armenian Evan- 
gelical Church of New York. After 
Communion Services, led by the Rev. Dr. 
Leon Tavitian, the congregation was in- 
vited to a luncheon in the church's social 
hall. Mr. Nerses Aynilian, AMAA com- 
mittee chairman, introduced Dr. H. Philip 
Hovnanian, former President of the 
AMAA; Mr. Edward Janjigian, the 
AMAAs current President; and Rev. Jan- 
bazian, Executive Director of the AMAA. 
Each spoke briefly about the AMAA ob- 
jectives and its current activities. Mr. 
Berge Kayaian presented the AMAA 
representatives with a $1,000 check from 
the Deacons’ Discretionary Fund and 


Chairperson of the UACC’s Armenian Earth- 
quake relief Committee, Mrs. Joyce Abdulian, 
presenting a $42,000 check to the Executive 
Director of AMAA. 


Mrs. Adrina Kayaian presented a per- 
sonal check for the Children’s Milk Fund 
of the Association. 


The Armenian Martyrs’ Congre- 
gational Church in Haverford, PA, 
held its “AMAA Sunday’ on February 10, 
1991-Rev. Janbazian delivered the ser- 


mon and, following the service, lunch 
was served in the church's social hall. 
Albert Momjian, Esq., introduced Mr. Ed- 
ward Janjigian, president of the AMAA, 
Who reviewed briefly the history and 
Ministry of the AMAA. Others who were 
invited to comment on their experiences 
with the AMAA included Mr. & Mrs. 
Charles DeMirjian, Mr. Millard Bekme- 
Zian, Mr. John Bogosian, Mr. Vahan 
Benglian, Mr. Nazar Daghlian and Rev. 
Dr. Giragos Chopourian. In closing, the 
Pastor of the church, Rev. Jirair Sogo- 
Mian, thanked Mr. & Mrs. James 
Makoulian, Mr. & Mrs. John Devedjian 
and others who had contributed to the 
Success of the event. 


The Armenian Presbyterian 
Church of Paramus, Nd, marked 
“AMAA Sunday” with a special worship 
Service on February 20. The service, led 
by the pastor of the church, the Rev. Dr. 
S. Nuyujukian, was followed by a mission 
luncheon ‘in the church’s Hekemian 
Fellowship Hall. The President and the 
Executive Director of the AMAA shared 
appropriate messages from the pulpit and 
during the luncheon. 


The Pilgrim Armenian Congre- 
gational Church (PACC) of 
Fresno, CA, held its ‘AMAA Sunday 
on March 3. The well-attended service 
was led by the Rev. Roger Minassian, 
Pastor, and Rev. Calvin Sagherian, co 
tant pastor. The President of the AMA 
brought the greetings of the Association, 
and the Executive Director preached the 
sermons. One of the highlights of the a 
vice was the presentation of two ges. 
donations to the AMAA. Aaron Gare ee 
dian presented the Executive Direc 
with a $222 check, representing the ike 
day School children’s collection eh 
“Bibles for Armenia” project: and i Ae 
Minassian presented a $4,500 chee a 
behalf of PACC’s Bibles For Armen! 
Committee and the Vergine eee 
Margaret Krikorian circle of the 
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The Calvery Armenian Congre- 
gational Church of San Francisco, 
CA, observed “AMAA Sunday” on 
February 10. In addition to a large 
number of church members, the service 


was also attended by AMAA supporters 
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he Pilgrim Church Sunday School, Aaron Garabedian presents 
e 


“Bibles for Armenia” project of AMAA. 


from the Bay area. The service, led by the 
Rev. Nishan Bakalian, was highlighted by 
the participation of the President and Ex- 
ecutive Director of the AMAA, who 
brought the greetings of the Association 
and delivered the sermons. The well- 
attended after-service luncheon, 
prepared by Mrs. Rosine Shamlian and 
served by the members of the church's 
Mission Committee, chaired by Mrs. 
Gladys Shegoian, offered an enjoyable 
occasion for fellowship and a meaningful 
time for reflection on the AMAAs current 
missionary endeavors. Participating in the 
program were the AMAA represen- 
tatives; Mr. George Beylerian; and Dr. 
Zaven Adrouni, who expressed apprecia- 
tion for the AMAAs assistance in the 
completion of the first phase of the 
church's building project and spoke about 
the church's plans to build a multi- 
ose social hall. 
e This tradition of observing “AMAA 
Sunday” affords Armenian Evangelicals 
with an opportunity to celebrate their mis- 
sion work, to renew their commitment to 
the purposes of the AMAA, and to pro- 
mote the ministry of the Association with 
their combined efforts. More important- 
ly, however, “AMAA Sunday” reinforces 
the sense of unity between church and 
mission that is a hallmark of the work of 


the AMAA. 


AMAA BOARD OF DIRECTORS MEET IN 
LOS ANGELES 


The Armenian Missionary Association 
of America (AMAA) convened its most 
recent Board of Directors meeting, under 
the Chairmanship of its newly-elected 
president, Mr. Edward Janjigian, on 
March 2, 1991, at the Merdinian Arme- 
nian Evangelical School in Sherman 
Oaks, CA. Present were more than 25 
Board members, including many from 
the East Coast. The attendees reviewed 
Gate reports and discussed a number 
ai agenda items, including the 

Armenia Relief. This vital ministry 
continues to be a major focus of the 
AMAA. Two programs were reviewed in 
detail: Die» Kenell Touryan, project 
manager, and Dr. Garen Galsdian 
Deputy Rector of Yerevan Polytechnic 1h 
stitute, reported on the progress of the 
AMAAs Renewable Energy Project. The 
work at Dzaghgatzor, where the wind tur- 
bines are being installed, is progressing 
satisfactorily and the unit should be ready 
for testing soon. Mrs. Elizabeth Agbabian 
and Mrs. Michelle Simourian, co- 
Chairpersons, summarized the activities 
to date of the AMAAs Orphan Care Pro- 
gram. During the past 15 months more 
than $700,000 worth of relief supplies 
were sent to Armenia and, with the help 
of Yerevan’s Armenian Children’s Fund, 
distributed to the intended recipients. The 
Orphan Care Committee is also working 
closely with the AMAA‘s Children’s Milk 
Fund to provide children in Armenia with 
baby formula and powdered milk, both 
of which are in very short supply locally. 

Home Mission Projects. Board 
members addressed a number of needs 
that exist in North America, especially 
among recent Armenian immigrants to 
the United States. Among the AMAA 
Home Mission Projects that were review- 
ed at the meeting were: 

1. The Merdinian Armenian 
Evangelical School in Sherman Oaks 
CA. Due to the growing number as 
students, the school needs more room. 
The Board supported a Capital Fund 
Campaign to meet the growing needs of 
the school. 

2. Armenian Evangelical Social Ser- 
vice Center. The AMAA will continue to 


Members of the Friends of the AMAA—Peninsula Committee with their Chairperson, Mrs. 
Margo Gulesserian, first from left, and Treasurer, Mrs. Ronie Henesian, second from left. 


support this center, which serves Arme- 
nian immigrants in the Hollywood area. 
Services of the Center include job 
development, English classes, referrals, 
counseling and acculturation programs. 
The Center, opened by the AMAA in 
1976, is a popular source of help for 
immigrants. 

3. “Hyaved Tzine”. This AMAA-funded 
TV program is under the direction of Rev. 
Berdj Djmabazian, and preaches the 
gospel to Armenians throughout 


California. 

4. The Newly-Founded Armenian 
Evangelical Fellowships of Glendale and 
Orange County. These fellowships are 
helping meet the spiritual needs of the 
growing Armenian communities in those 
areas. 

5. Churches. The AMAA helps 
strengthen the spiritual outreach of the 
Armenain Evangelical Church of 
Hollywood and the St. Nareg Church in 
Montebello, CA. The Board also approv- 


ed the purchase of a church building in 
Pasadena, CA, valued at $600,000, as 
the permanent home of the Armenian 


Cilicia Congregational Church. 


Haigazian College—Beirut. 
Haigazian College, which receives most 


of its funding from the AMAA, is render- S 
th members were the 


d_ Merdinian School comm 


ing a vital service to the Armenian you 
of Lebanon. It offers to every qualifie 


Armenian young man or woman an op- 
Portunity to acquire a college education. 
Dr. Rendel Levonian, Chairman of the 
Haigazian College Board of Trustees, 
reported that there are currently 283 
students in the Colleges East campus. He 
also informed the Board that Dr. John 
s Ac- 
ting President in Residence—USA and 
that the College was the recipient of a 
$50,000 grant from the Hewlett Founda- 


Markarian was recently appointed a 


tion of San Francisco, CA. 
Haigazian 


Haigazian College Board 


College-Yerevan 


Branch. This project is pursued by the 
of Trustees, 


the AMAA. What is proposed is a 
Graduate School of Management in 
Government officials in 
xcited about this project. A 
gned and 


Yerevan. 
Armenia are e 
building has already been assi 
interior modifications are in progress. 


After the meeting, the A 


Board mem 
and have fellows 
inistrators, teac 
eaten and other invited guests. 
Mr. Edward Janjigian, Presiden 
AMAA, and Rev. M 
Executive Director, re 
nia for a two-week fie 
Angeles, Fresno an 
areas. This gave them a 
meet and confe 


of affiliated West Coast churches; visit 


d the Board meeting of 


i Id in 
NA), which was he 
ae hand 9; and take care 


Marc 
Frene oie matters related to 


siness 


MAA Board 
inner guests of the 
unity. This gave 
bers an opportunity to meet 
hip with the school’s ad- 
hers, Board of Trustees, 


t of the 
ovses Janbazian, the 
mained in Califor- 
Id trip to the Los 
d San Francisco 
n opportunity to 
r with pastors and leaders 


major trust funds and donations. Rev. 
Janbazian attended an AMAA-benefit 
dinner organized by the Peninsula Friends 
of the AMAA and held at the home of 
Christopher and Nora Der-Manuelian of 
Santa Clara, CA. The AMAA leaders 
also participated in “AMAA Sunday” 
observances at the Pilgrim Armenian 
Congregational Church of Fresno and the 
Calvary Armenian Congregational 
Church of San Francisco, delivering ser- 
mons at church services and speaking ai 
AMAA-benefit luncheons organized by 
local church mission committees and 
AMAA chapters. 

The field trip reaffirmed the high regard 
in which the AMAA is held among both 
evangelical and non-evangelical Arme- 
nians. Everywhere, people spoke ap- 
ely of the AMAAs work and ex- 
pressed a willingness to continue their 
support of the Association’s work. The 
field trip, although not intended as a 
fund-raising effort, nevertheless resulted 
in donations and pledges in excess of 


$150,000. 


preciativ 


under the leadership of Dr. Rendel Levo- | and bu 
nian, and is enthusiastically supported by oT 


NS THANK AMAA 


ARMENIAN ORPHA 


“Christmas was happier for the or- 
phans in Leninakan when they receive 
the Christmas packages sent by the Oe 
phan Care Committee of the Armenian 
Missionary Association of America’, Says 
the director of the Aesthetic Center © 
Gumayri (Leninakan). Susanna 
Mkrtchian, the director, writes further: 
“This year we celebrated Christmas for 
the first time since the earthquake. Our 
children have not had a happy celebra- 
tion for two years. Your gifts wer 
distributed to the orphans and to the 
families who are taking care of gece 

These gifts were made DORE d 
through the support of members an 
friends of AMAA at Christmas oe 
when an appeal was made by the Bs 
phan Care Committee in the form ° 
“Phantom of the Opera” part f 
The response was not only ene 
but overwhelming. This was @ 
dication that people still care, 
have not forgotten 
Armenia. The Commi as 

rateful to all the suppor! 

‘ Immediate plans for assistance ' 
orphans include the shipmen 
thousand pairs of shoes with a re 


clear in- 
and they 


i the AMAA's Orph 
Co. Charmer ein babi (center) an 
ie Juliette Vartanian. 
of $55,000, needed so desperately; pro- 
tein food as emergency nourishment, 
with a retail value of $70,000; vitamins, 
with a retail yalue of $8,000; and sewing 
machines and fabrics for vocational train- 
ing, with a retail value of $12,000. 
The long-range plans of the AMAAs 
Orphan Care Committee include: 
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an Care Committee, Mrs. Michele Simourian (right) 
d the Chicago area representative of the Committee, 


1. A vocational training program to teach 
sewing, Armenian needle work, rug 
weaving, knitting, and embroidery. 
Thousands of yards of fabric were 
donated by the owner of the International 
Silk and Woolen Co. for this purpose. 
2. English language instruction. 

3 Extended Friday afternoon extracur- 


ricular programs with audio-visual 
materials and children's story books. 
4. A summer camping program, with 
young counselors from Armenia and 
church groups in the United States. 
Since its inception two years ago, the 
Orphan Care Committee of the AMAA 
has sent over 12,000 packages to the 
Children’s Fund in Yerevan, the Aesthetic 
Center in Leninakan, and centers in 
Spitak and the surrounding regions, 
thanks to the generous support of friends 
of the AMAA. The director of the 
Aesthetic Center writes: “More than the 
material support we are grateful to all our 
friends of the AMAA who still think of us 
and care for us thousands of miles away. 
This in itself gives us the courage to go 
on with our work, making the lives of the 
orphans a little happier and preparing 
them for a better future” 


The Orphan Care Committee‘is head- 
ed by co-chairpersons Elizabeth Agbabian 
on the West Coast and Michele 
Simourian on the East Coast. East Coast 
members of the committee are: Mary 
Jane Hekemian, Lucy Janjigian, Hilda 
Melkonian, Elida Telfeyan, Diana 
Garoyan-Monaco and Juliette Vartanian. 
West Coast members are: Joyce Ab- 
dulian, Carlotta Bedrosian, Hermine 
Janoyan, Grace Kurkjian, Mary Najarian, 
Joyce Stein and Savey Tufenkian. 

Contributions to the Orphan Care Pro- 
ject of AMAA are tax deductible and may 
be sent to AMAA, 140 Forest Ave., 
Paramus, NJ 07652. 


The Armenian Missionary 
Association of America (AMAA) 
has announced the opening of its 
annual James G. Jameson Essay 
Contest. Topics should touch upon 
some aspect of Armenian heritage 
such as religion, literature, 
language, history, culture, 
geography, economy or history. 

Awards will be made in two 
categories: High School contestants 
and College/University con- 
testants. Entries will be accepted 
until May 31, 1991. 

Any Armenian or part-Armenian 
high school or college/university 


IN GRATITUDE FOR A GRANDCHILD 


Baby Susan Elein Garabedian 


Recently, Mr. & Mrs. Berge Kayaian of 
Flushing, NY, celebrated a happy event 
in their family in a most gracious man- 
ner. In gratitude to God for the gift of a 
grandchild, Susan Elaine, born on Oc- 
tober 2, 1990, to their daughter and her 
husband, Elizabeth and Patrick Garabe- 
dian, Mr. and Mrs. Kayaian made a 
generous gift to the AMAA for the Arme- 


‘nian Children’s Milk Fund. Through this 


project, the AMAA endeavors to provide 
baby formula and powdered milk to in- 
fants and children in Gumairi (Leninakan) 
and the surrounding villages in Armenia, 
where there is a critical shortage of these 
items. In presenting their thoughtful gift, 


AMAA JAMESON ESSAY CONTEST OPEN 


student is eligible. Only unpublish- 
ed entries will be accepted. The 
winner in each category will be 
awarded $200, provided from the 
income of a special Essay Contest 
Fund established by Mr. and Mrs. 
James G, Jameson of Brookline, 
MA. 

The essays should be written in 
English and have a length of 1,000 
to 2,000 words. A contestant is 
allowed no more than one entry 
per year, and no more than one 
member of a family may receive an 
award in a five-year period. If no 
submitted essay is considered suf- 


ma 


\ z : 


Mrs. Kayaian stated, “We praise God for 
His gift of a granddaughter to us, and are 
grateful that in this country of abundance, 
she has all the baby formula she needs. 
Our blessings makes us think of the needs 
of those children in Armenia who suffer 
because of lack of proper nourishment. 
We pray that other new parents and 
grandparents in the United States will 
consider celebrating the birth of their 
children or grandchildren by contributing 
to the AMAAs Milk Fund for Armenia.” 

A beautiful gesture of Christian 
gratitude. . . . and anoble wish, to which 
we add our “Amen” 


ficiently meritorious, no award will 
be granted. 

A panel of three judges, chaired 
by Mr. George Maranjian, chair- 
man of the Publications Committee 
of the AMAA, will evaluate contest 
entries. 

Entries and/or inquiries should 
be directed to: 


James G. Jameson Essay Contest 
Armenian Missionary Association 
of America, Inc. 

140 Forest Avenue 
Paramus, NJ 07652 


———__ 
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ARMENIANS FROM IRAQI 
BORDER VILLAGES FIND 
SHELTER IN ARMENIAN 
EVANGELICAL CHURCH 
According to the February 2, 1991, 
issue of the Turkish newspaper “Gunesh’, 
Armenians from the Iraqi border village 
of Silop, fearing an eruption of chemical 
warfare, have sought refuge in Istanbul, 
Turkey. The Armenians are said to have 
abandoned their village immediately after 
the outbreak of fighting in the Persian 
Gulf. They have been given shelter in the 
Armenian Evangelical Church of Gedig 
Pasha in Istanbul. The refugees are most- 
ly textile workers but are ready to do any 
type of work to support themselves. 
The director of the German Hilfsbund 
missionary organization visited the 
displaced families on March 23 to learn 
about their needs. The AMAA and the 
Hilfsbund organization are seeking WES 
to help the displaced families cope with 
their housing and other basic needs. 


SET MOMJIAN 


a nced 
President Bush recently ais. ihe 
the reappointment of Set ene Coun- 
United States Holocaust Memon! 
cil for a term of five years: © ¢ the 
is overseeing the conn mt 
United States Holocaus al 
Museum on the Nations 


, } 


Washington, DPS BEE ay 


THE ARMENIAN CILICIA 
CONG’L CHURCH 
The Armenian Cilicia Cong 
Church of Pasadena, CA, is in the pro- 
cess of acquiring a church building of 2 
own. The congregation, consisting © 
about 100 families, has raised ae 
$300,000 and has aes Ae Hie. 
istance from the : 
ee 15, 1990, the pastor of fe 
ch, Rev. Samuel Agulian, marrie 
an in Pasadena. We wish 
blessing-in their new life 


~n 


gregational 


chur 
Héury Khachigi 
them the Lord's 
and ministry. 


Groom and bride —The Rev. Samuel and 
ro. 


Houry Agulian. 


ENE LEONIAN i, 
Leonian was & ecte 

ee Sie ‘es Oocton of Protestant 
pei Churches in French- 
anes Countries. This Association 
Lae 12 Protestant Evangelical 
Soret tions based in France, 
Be ae d Belgium with a consti- 


itzerland an 
Switze 4 more than 400 churches. 
ee purpose of this Association is to 


dinate the activities of the member 

ane h s in such areas as programs for 

eas and young people, meetings for 
astors, etc. 

The election © 
place at Paris on 
unanimously by a von 
of the delegates. Rev. Leonian is gs 
of the Armenian Evangelical Chureh ! 


REV. B 


f Rev. Leonian took 
November 25, 1990, 


cclamation on the part 
pastor 


Yo 
ry ae aah 


Rev. Rene Leonian 


Paris, president of the “Hope for © 
Armenia” committee, and an active par- 
ticpant of the Armenian Evangelical 
Union of France and the Armenian 
Evangelical World Council. 


REV. HOVHANNES KARJIAN 


Rev. Hovhannes N. Karjian 


Rev. Hovhannes N. Karjian, who serv- 
ed for two years as interim pastor of the 
Armenian Evangelical Church of 
Australia, has returned to Lebanon to 
serve as President of Near East School 
of Theology. Rev. Dr. Herald Hassessian 
of Pasadena, CA, with AMAA support, 
has gone to Australia to take Rev. Kar- 
jian’s place as interim minister. 


IN MEMORIAM: ELIZABETH MERDINIAN 
1901-1990 


Elizabeth Merdinian of Los Angeles, 
CA, a life-long AMAA member and the 
benefactress of the Charlotte and Elise 
Merdinian Armenian Evangelical School 
of Sherman Oaks, CA, passed away on 
December 24, 1990, at the golden age 
of 90. 

A memorial service was held on 
January 11th at the United Armenian 
Congregational Church (UACC) of 
Hollywood, CA. The interment was in 
the Forest Lawn Memorial Park in Glen- 
dale, CA, followed by a memorial meal 
at the Avazian Hall of UACC. Testimonial 
Messages and Eulogies were offered by 
Ms. Elida N. Telfeyan, Vice President of 
AMAA; Rev. Berdj Djambazian, pastor of 
UACC; Mr. Harold DeMirjian, Vice Presi- 
dent of AMAA and Trustee of Miss Mer- 
dinian; Rev. Karl Avakian, Minister to 
AEUNA,; Arch. Datev Sarkissian, Prelate 
of the Prelacy of the Armenian Apostolic 
Church-Western United States; Father 
Mesrob Topalian, Pastor of the Armenian 
Catholic Church of Los Angeles; Mr. 
Zaven Khanjian, Chairman of the Board 
of Armenian Evangelical Schools of 
California, Inc.; Mr. Hrant Simonian, a 
close friend of Miss Merdinian; Mrs. Her- 
mine Mahserejian, Principal of Merdinian 
School; and Yervant Shaghmirian, Presi- 
dent of the Student Council of Merdinian 
School. Other participants in the 


Elise Merdinian was born in Istanbul, Turkey, on May 
15, 1901. She emigrated to the United States in 1917 
and attended high school in Massachusets. Soon after, 
her mother and sister joined her and established residen- 
cy in New York. After losing their beloved mother in 
the early 1950's, the Merdinian sisters moved to Califor- 


nia and settled in Los Angeles. 


Through hard work, perseverance and wise manage- 
ment of personal assets, the Merdinian sisters ac- 


cumulated substantial wealth. 


In 1982, Elise fulfilled a dream and a commitment 
to God and her people by establishing the Charlotte and 
Elise Merdinian Armenian Evangelical School, to which 
she donated all of her wealth, which exceeded two 


AMAA Benefectress Elizabeth Merdinian 


memorial service included: Rev. 
Apraham Chaparian; Rev. Samuel 
Agulian; Mr. Hrant Agbabian, the con- 
ductor of the UACC choir; Mrs. Christine 
Merjanian, organist; Rev. Daniel 
Albarian; Rev. Dr. Herald Hassessian; 
and Rev. Stephen Muncherian. 

A large number of friends and admirers 
of Miss Merdinian, as well as represen- 


ELIZABETH MERDINIAN 
A Biographical Sketch 


million dollars. 


tatives of Armenian organizations and 
churches in California, attended the Ser- 
vice, which offered an occasion for 
solemn celebration of her life. 

The following testimonial messages 
represent a loving tribute to Miss Merdi- 
nian, who, with her unusual generosity 
and signal benefactions has touched the 
lives of so many people. 


In 1988, Elise was the recipient of most befitting ho- 
ly encyclicals from the Catholicosate of all Armenians 
of Holy “Etchmiadzine” and the Catholicosate of the 
Great House of Cilicia. In addition, she received special 
citations from the Governor of California, the President 


of the Armenian Missionary Association of America, and 


the Moderator of the Armenian Evangelical Union of 
North America. 


Elise will be missed by the entire Armenian 
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Evangelical community, and particularly by the children 
of the Merdinian School, its faculty, administration, and 
board of directors as well as by her many personal 
friends and relatives. 


REMEMBRANCES AND TESTIMONIES 


FROM EDWARD JANJIGIAN, PRESIDENT 
OF THE AMAA 

The AMAA Board of Directors, officers and staff are deep- 
ly saddened by the death of our benefactress, Elise Merdi- 
nian. Elise Merdinian was a benefactor of the AMAA for many 
years. Her commitment to the establishment ofa school was 
an evolutionary process. One of her favorite AMAA projects 
was the child sponsorship program. She sponsored 8 to 10 
children annually. She was very attached to them. In her heart 
she determined that all her accumulated wealth would be left 
for charitable causes. She had many thoughts in her see 
in those days—such as a Christian education center, a churc 
sanctuary, a youth center. The evolution of her creo es 
guided by AMAA leadership, under which she accepte na 
wisdom of limiting her contributions to one major project. 
a result she became the founder of the first se 
Evangelical day school in the United States, The C Sie 
and Elise Merdinian Armenian Evangelical School in 
man Oaks, California. As an astute business lady she A oan 
cerned as to the continuity of her dream school and de if 
mined that AMAA should be the institution to carry on 


trustee of the school. f 

Elise was fiercely independent, but with the grate a 
to advice and singleminded of purpose without ae ne 
visers. She was personally committed to sean pet or 
with a warm spot in her heart for children, $s ok Reais 
managed to bring to fruition the dream closest to Cie BNE 
become mother to the children t 4 aleering, 
Armenian Evangelical Day School. 
mission-minded, able and faithful stewar ; ce andiodeear 
ly sacrificial donations, became a most va one 
ding benefactress whose actions and gee ST ees <a 
table. The AMAA is pledged to fulfill her 


rangements faithfully. 


, eace. 
The Lord Bless her Memory and give her P 


CTOR OF 
es of America were a 


FROM THE REV. DR. G. Z 
HONORARY EXECUTIVE DIR 
Elise Merdinian and the United Sta 


perfect match. ‘ tionship 
Close to twenty years of a working 1 senety 
as Executive Director of the Armenia ke the above extt@or 
tion of America, Inc. prompts me TO 
dinary statement. 
All the elements o 
which make for success were # 
America to be a country of oe vaalin 
exploit all openings in line with he 
bitions and purposes. Me asin 
metas ae i het area herself, she ee 
the Protestant work ethic. AS @ from Turkey and in the 
4 ith her 170 
that Calvinistic work ethic Wi cticed it thoroughly. She 


i ra 
asec ees pea ae despite her knowledge 
was never afraid of doin 


with her 
Associa- 


lture, 

; jrit, not to say CU 
f the Amen Hen She believed 
embo d determined to 


unity an i : 
ations, desires, am 


e States believed in 


g menia 
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that there were those who scoffed at her style. She was not 
concerned about dress, working a parking lot, living modest- 
ly, being economical. She stood firmly on principle, saying, 
“It is nobody’ business!” Indeed, it is not. 

Elise was a fiercely independent person, not always ap- 
parent to her friends with whom she was extremely cordial 
and polite. She was so in every area—her faith, goals and 
plans—again not obvious to the uninitiated. 

American liberty and independence were a cherished con- 

t threatened by discrimina- 


her, whereby she was no 
aes nism. She worked in a man’s world, deal- 


tion or male chauvi : 
ls, repairs and so forth, as well as in 


ing in real estate, renta 


investment world. 
oe I have stated about this person of depth with no col- 


lege education may surprise most. She was no oe in- 
dividual. Those of us who worked with and ose ae 
better. All her charitable plans were doneina se, eli ae e 
way because she knew what she wanted. We may Ha re e 
the mistake of promoting her charities when we ae rig 
seen this humble lady as a fortress of strength. I know! 


FROM ELIDA N. TELFEYAN, VICE PRESIDENT 
OF AMAA 


As a relative—m 
called her 98-year-o 
Florida. With amazin 
that the Merdinian fa 


arried to a relative—a second cousin—I 
Id uncle, Vahan Simidian, who lives in 
g memory he recounted the difficulties 
mily had undergone. Elise’s father died 
when she was just a year old. How difficult it must have been 
for the mother of two small daughters to carry on. They lived 
in Ankara in the early days and were helped by relatives, both 
Tabibian and Simidian. In 1911 the small family went to Istan- 
ail and lived with a Simidian uncle. When she came to the 
ti ited States she lived with her mother’s sister's family, Dr. 
uM Shahinian. They eventually moved to New York and 
lived in Jackson Heights. It was there that I first met her. As 
a ung girl my mother would take me along when she went 
ae Mrs. (Digin) Merdinian. I was impressed at a young 
age at how the two sisters worked hard to support themselves 
and their mother. Later, I agi her cousin, Sarkis Telfeyan, 
ame cousins in fact. 

ee Sa ai and caring of both Charlotte and Elise for 
their mother and their closeness to all members of the extend- 
ed family is a celebration of a truly Christian life. Perhaps, a 
celebration of a truly Armenian Christian life. 

All of her relatives will miss Elise—joyful, loving and car- 


ing. A marvelous example for all of us. A life given fully to 


Christ. 


FROM JOYCE STEIN, A FRIEND OF MISS 


MERDINIAN , 
I was a little girl when I first met Elise Merdinian. She was 


a very close friend of the family; in fact, on one occasion when 
my parents took an extended trip, Elise was called to take 
charge of my sister and me for a number of weeks! After that 
time, I fondly termed Elise my “baby-sitter”. 


My father, Stephen Philibosian, was her mentor and she 
considered his advice to be pearls of wisdom. In fact, Elise 
would credit her financial achievement to his astute business 
sense and her being smart enough to act on his direction! 

Although she is gone, her Mmagnanimity will inspire us to 
share in some measure what she gave—everything! All of us 
who knew her were blessed by her friendship and we shall 
never forget her great generosity. 


FROM JOYCE ABDULIAN, A FRIEND AND 
ADMIRER 


In an afternoon | spent with Miss Elise Merdinian, she said 
repeatedly, “All I have I owe to my mother’s prayers and good 
heart. She was never interested in her wealth and position, 
always generous and giving” Elise had quite a role model in 
her mother. 

Elise’s goal has been to expose Armenian children to God's 
love. As she put it, “Some of these children have never heard 
of God's love. They can now grow in Christian spirit and form 
Christian homes. One day they will say they went to a Chris- 
tian school started by a Christian lady, and they too will want 
to help an existing school or start one of their own” 

She had reached out to persons all her life. She gave free 
room and board to students unable to pay rent, even giving 
them money to tide them Over, never expecting repayment. 
The joy she received from Giving to others seems to have been 
enough. She never regretted these acts of kindness, truly 
believing, “Cast your bread upon the waters and it shall be 
returned to you” 


Elise Merdinian was certainly an example for us all. 


SFU UPUNVEUUE, USbPPU AULPCUUL Gh 
SPU.8ND OF. UEPSPUBU.UR 

Suiqaeg buy bi fig Ck pu pubutipa Sku ff 
Punk ple fifi 25 enuap fuk pee wmtghuy Sp acuf hp 
Yfrupwsy fp Be phuynch wmpacdubpad, utlkiopkury 
waypoetubpad: Op» kyby le ufebp qhu* fabdugh ake: 
Yop ess ese or sts e's ubpy LA fd Epplhp sqeagph gue ubbiopkuy 
ease poe ems, Phi ghe lip Pus bEhnkd php 24, 1990: 
kifqfu Shun Uptfuppu Pky kfiuy lft pos 
Suipgugpaygh Yau ds hip’ 1988-/% : Khyfiq> hp Supgubd, 
«phaf wba gkgkghh Suny ag dhl fuge®e Lo 
br Susy op finul yp Puuuifp , quculibkp, OT a er 
hbuip, Ufiun me fury fugh’p, fugh’p ipupagneghp>: 
«Ufa mock un) presee bifg, «Lury uatncapuubpp funpog 
bi funpogy: USocututiny fuk pup Pp quewmlubp uyfrenfr 
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OBITUARIES 


The AMAA Board of Directors ex- 
tend their heartfelt condolences to 
the families of the deceased through 
the medium of the AMAA NEWS. 


Najarian, Amelia 


Reading, PA June 16, 1990 
Darakjian, Anahid 
Watertown, MA June 20, 1990 


Muncherian, Sonia 
Los Angeles, CA 
*Najarian, Florence 

Fresno, CA 
*Ahlijian, Beatrice 


July 2, 1990 
August, 8, 1990 


August 19, 1990 
Minassian, Yerant 
New York, NY August, 20, 1990 


*Baharian, Assadour 
Athense, Greece August 22, 1990 


Paboojian, Vivian 
Sept. 19, 1990 


W. New York, NY 
*Hadjian, Yenovk 
Hadmen, CT Oct. 15, 1990 
Ajemian, Bagdasat 
Fresno, CA Oct. 17, 1990 
Azarian Victoria 
Fresno, CA Oct. 17, 1990 
Barmakian, Shoushan 
Montclair, NJ Oct. 18, 1990 
*Riedler, Walter 
Tenafly, NJ Oct. 23, 1990 
Shamlian, Anny Aznive 
Fresno, CA Oct. 25, 1990 
Sherman, Mary 
Los Angeles, CA Oct. 27, 1990 
*Kupalian, Esther 
30, 1990 


W. Bloomfield, MI Oct. 


* Sarkisian, Leon 

Miami Shore, FL Nov. 1, 1990 
. *Berejikian, Jonathan 

Flintridge, CA Nov. 3, 1990 
EMA Nee TG ae 
eae are Nov. 17, 1990 
Ne At etme Nov. 20, 1990 
Shipley Aloe Now 21, 1990 
atid et Nov. 29, 1990 
ase —— Nov. 30, 1990 
Ne 
a siren Joseph gee 1990 
*Benglian, Semon" pec. 19, 1 990 


Southfield, MI ‘cu 
n, Nevar 
rahe eT Dec. 20, 1990 


* *Merdinian, Elise 
Los Angeles, CA 
*Deukmedjian, Nazeni 
Hicksville, NY 
*Artinian, Haroutune 
Flushing, NY Dec. 26, 1990 


*Hoplamazian, Beatrice 


Dec. 24, 1990 


Dec. 24, 1990 


New Port Richey, FL Dec. 26, 1990 
*Toro, Rev. Yohanna 
Pasadena, CA Jan. 1, 1991 
*Shabinian, Marion 
Clifton, NJ Jan. 1, 1991 
Elia, Joe 
Fresno, CA dan. 8, 1991 
Leighton Dorothy 
“> Medford, MA Jan. 10, 1991 
Mahakian, Hasniig 
Malden, MA : Jan. 11, 1991 
*Kevorkian, Zenas ; 
Cranston, Rl Jan. 12, 1991 
*Avedian, Aram 
Jan. 17, 1991 


*Boyajian, Mary Jean 
Providence, RU Jan. 23, 1991 


Poochigian, Dorothy 
“a Jan. 29, 1991 


Fresno, 
Rustigan, Rose 

Newington, CA Feb. 1, 1991 
*Googooian, Martha 

Huntington Beach, CA Feb. 5, 1991 
*Shanilian, Puzant 

San Francisco, CA Feb. 6, 1991 
*: hishian, Enock 
reales CA Feb. 7, 1991 
7 ian, Adrienne 
ee Feb. 16, 1991 


* h jan, Christine 
agi pci CA Feb. 26, 1991 
*Hatounian, Gulhatir 
Levittown, N 
Boole, Helen 


March 9, 1991 


March 10, 1991 


Massena, 
*aintablian, Abraham 
E. Tawas, Ml 
*vart, Nooritza 
Chaltenham, PA 
Bedrosian, Simon 
Teaneck, Nd: 
*Ayanian, Christine 
Detroit, MI 
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Studio City, CA 
*Aharonian, Mike 


*Cholakian, Elizabeth 


“Memorials were’ designated for AMAA. 
**Bequest Assignéd*to AMAA. 
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DAY BY DAY 


by Cristina Basmadjian 


Editor’s note: Cristina’s grandfather, 
Mr. Levon Moumdjian of Montevideo, 
Uruguay, passed away in 1985. He was 
a beautiful Christian and had touched the 
life of Cristina in a meaningful manner. 
This poem was stirulated by the emo- 
tions released at the death of her “grand- 
pa’ 

In this life there are many roles to play, 
Such as trust and obligation. 

And sometimes we need a lot of strength 
To overcome situations. 


Sometimes we'll feel defeated, 

Like a bird without its wings. 

Thats when we start to look around 
For someone or something. 


When things like this confuse you, 
When your “world is coming down?” 
Inside yourself you'll see someone 
Waiting to be found. 


God within your heart and soul 
Can help you so much more. 
Instead the bird without its wings 
Will never learn to soar. 


But you have the chance to rebuild your 
world, 

Believing that God will come through. 

Hell always be there to help you and 
guide you, 

To understand and to love you. 


To always remember to look in yourself, 

To live your life well and to pray. 

That as these times pass you'll grow in 
God's faith 

Leaming a bit day by day. 


THESE CHILDREN NEED YOUR HELP 


S. “ 
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Time is running out for the children of Armenia. Unless we help them now. Today. 


The devastation created by the 
December, 1988 earthquake. The 
reality of continual border conflict. 
The real threat of open warfare. The 
Azerbaijan blockade of rail and other 
transportation into Armenia— 
preventing critical supplies from get- 
ting in. 

This is an issue of basic human sur- 


vival. And as always, the most 
helpless victims are the children. 


In an effort to ensure the survival 
of the next generation, the Armenian 
Children’s Milk Fund has been form- 
ed. Our purpose is simple—to fill a 
basic nutritional need by providing 
milk and baby formula to Armenia's 


most innocent victims. If we don't do 
it, they won't survive. It’s up to us. 


Your help is needed now. Any con- 
tribution will be greatly appreciated. 
Please rush your check to 
AMAA/Armenian Children’s Milk 
Fund, 140 Forest Avenue, Paramus, 
New Jersey 07652 


ARMENIAN CHILDREN’S MILK FUND 


Armenian Missionary Association of America, Inc. 


140 Forest Avenue « Paramus, NJ 07652 


Armenian Missionary Assoclation of America 


140 Forest Avenue 
Paramus, NJ 07652 
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